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			Abstract: 

			The Gallic invasion of Greece in 280/279 BC left a deep mark in the collective memory of the Greeks. From then on, they represented the Celts as the stereotypical ‘barbarians’ – primitive, wild, violent and without any culture of their own. As the newcomers had established permanent kingdoms in Thrace and Phrygia, however, both sides had to learn how to deal with each other. The paper asks how the rulers of the Galatians on both sides of the Bosporus handled this challenge and how this influenced their own identity. To go beyond existing research, the analysis draws both on the literary Greek sources and the coinage which the Eastern Celts started to produce in the 3rd century BC. It will be shown that the Galatian elites quickly adapted to the political practices of the Hellenistic world and confidently asserted their own place within it, mixing their own customs with Greek and local (Thracian, Anatolian) elements to create a unique blend of identity.
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			“They lived in unwalled villages, without any superfluous furniture; for as they slept on beds of leaves and fed on meat and were exclusively occupied with war and agriculture, their lives were very simple, and they had no knowledge whatsoever of any art or science. Their possessions consisted of cattle and gold, because these were the only things they could carry about with them everywhere according to circumstances and shift where they chose.”2 (Polyb. 2.17.9–11)

			This is the short ethnographic account of the inhabitants of Gallia Cisalpina in the Histories of Polybios of Megalopolis (ca. 200–118 BC). The Celts3 appear as warlike, semi-nomadic ‘barbarians’ who lack every feature of Greek civilisation: Urban settlements, παιδεία, an appreciation of high culture, a sophisticated economy, political organisation. Elsewhere in the work, Polybios contradicts these statements, e.g. when distinguishing between the nomad Celts of the Alps and those settled in the Po valley4 or when mentioning that the Celts had taken over the ‘civilised’ lands of the Etruscans5 and that the Insubres had a capital city in Mediolanum/Melpum,6 which even featured a gilded temple of Athena.7 Despite better knowledge, then, Polybios sums up the Celtic lifestyle in the words quoted above. They serve as an introduction to his report on the war of the Insubres, Boii and Gaesati against Rome in the 220s BC. After a prolonged struggle, the Romans overcame these foes and captured Mediolanum.8 Polybios concludes: “(…) not most steps but every single step that the Gauls took (…) (was) commended to them rather by the heat of passion than by cool calculation.”9 As ‘barbarians’ who originally hailed from the cold and rough lands of the North – a topic Aristotle had already elaborated on10 – the Celts were ruled by their θυμός, a stark contrast to the σωφροσύνη and νοῦς not only of the Greeks, but also of the Romans.11 Undoubtedly, Polybios inserted these passages so that his readers could identify with the Roman side and see how similar Romans and Greeks were: after all, one of the goals of his Histories was to convince his Greek audience that further military resistance against Rome was futile and that they had to find ways to live with and under the Romans.12 But it’s not just about Rome: Polybios’ Celts appear as the product of their environment. Hence, the inhabitants of the cold and snow-capped Alps are the wildest and least trustworthy of all Celts.13 And even though the Gauls in the Po-valley now live in a region which Polybios calls very fertile,14 they still largely stick to the old nomoi from the time they had lived in the North – as seen in the quote above.15

			The same was true for the Celts of the East: Polybios compares the fate of Byzantion, which was under constant pressure from both Thracians and the Gauls of Tylis, with the torment of Tantalos: In the same way that Tantalos could only ever see the water and food he desired in front of him without actually reaching it, the Byzantines cultivated their fruitful land every year only to see the crops stolen by their ‘barbarian’ neighbours at harvest.16 Further to the East, the Galatians were “(…) the most formidable and warlike nation in Asia Minor (…)” and Attalos I therefore deserved immense praise for stopping them and protecting the Greek cities.17 

			The image of the Celts in the Histories, then, is predominantly negative: They are characterised as savage ‘barbarians’ who threaten the Mediterranean world and cannot be integrated into ‘civilisation’: Contrary to what the archaeological record shows us, Polybios claims the Romans had evicted all Celts from Gallia Cisalpina after conquering the area.18 For him, there was no place for Celts in the ‘civilised’ world.19

			And of course, Polybios is no exception. In poetry, Kallimachos portrayed the Celts as wild and dangerous, and as numerous as snowflakes or as the stars in the sky.20 His descriptions, too, had a concrete purpose: He probably wrote the lines in the wake of a mutiny of Galatian mercenaries against Ptolemy II, who subsequently isolated and killed the Celts on an island in the Nile.21 Kallimachos shared the popular conception that the Celts came from the far West, which was at the same time increasingly combined with the idea of the cold North.22

			We find very similar depictions of the Celts in other media: In inscriptions from Asia Minor they are often portrayed as the common enemies of all. One text of the 270s, from Priene, singles out their παρανομία, a lawlessness that knew no respect for either humans or gods.23 Meanwhile, the Aitolian League, which had greatly contributed to the Greek defence of Delphi against the Celts of Brennos in 279 BC, established a σωτήρια festival for Apollo soon after. In 245 BC, the κοινόν changed the narrative to portray itself as the sole saviour of the sanctuary. The move served not least to justify the Aitolian seizure of Delphi and their expansion into neighbouring regions in the 3rd century BC.24 

			Meanwhile, the image of the defeated Celt became a popular motif on grave stelae in Bithynia and was used to underline personal glory: Even one Menas from Nikaia, whose epitaph informs us that he killed a Mysian and a Thracian in battle, depicted a Celt as his enemy in the illustration!25 The most prominent example of the Gauls as defeated ‘barbarians’, however, comes from the well-known works of the Attalids. Their victory monuments in Athens, Delphi, Delos and Pergamon show the Galatians as heroic and brave warriors whose attributes and looks resemble the topoi of Greek literature.26 Though there is some ambivalence in the artistic representation, they ultimately share the fate of all Celts in the Greek imagination: They had followed their θυμός and lacked ‘civilised’ organisation, so they could only end up on the losing side and often chose suicide – a move that stood in strong opposition to the values of the polis.27

			None of this is a surprise. Most Greeks of the 3rd century BC only knew Κελτοί and Γαλάται as enemies: They had seemingly arrived from the Northwest with the sole aim to plunder Greek towns and attack Greek civilisation, and though they often served as mercenaries in Hellenistic armies, these posed a constant danger both for the employers (as seen by the case of Ptolemy II) and the – usually also Greek – enemies of the respective army (such as Priene or Pergamon). Yet, the Galatians had established permanent kingdoms in Thrace and Phrygia, concluded treaties with Greek states, acted as arbitrators in conflicts,28 supplied mercenaries in accordance with international contracts29 and begun to mint Hellenic style coins. Moreover, it had been the Greek ‘Northern League’ which had brought them over to Asia in the first place.30 This raises the question if the Greek image of the eastern Celts changed during the 3rd century BC, and if the Galatians themselves – on both sides of the Bosporus – were striving for acceptance in the Greek world they had found themselves in. Finally, we have to wonder how this affected their identity. In answering these questions, the paper will bring together the scholarly debates about Greek views on the Celtic ‘barbarians’ and the analysis of the Histories of Polybios with the research into Celtic material evidence, most importantly their coins. These disciplines usually remain separate, but if taken together they can further our understanding of the Eastern Celts, their culture, policies and identity in the early Hellenistic period.31

			A closer look shows that, in a few isolated cases, even Polybios could praise Gallic individuals. The most prominent examples are Ortiagon, tetrarch of the Galatian Tolistobogioi, and his wife Chiomara. Ortiagon and his people had supported Antiochos III in his war against Rome and, in the aftermath of the Seleucid defeat at Magnesia-on-Sipylos in 189 BC, became the target of a campaign of the consul Gnaeus Manlius Vulso.32 The Galatians chose fortified positions on the Asiatic Olympos and another mountain called Magaba, but were eventually overcome.33 Despite their victory, the Romans left the Galatian states intact to ensure they could continue to exert pressure on other actors in the region.34 In the course of the 180s, Ortiagon grasped this opportunity to unite most of Galatia under his single rule.35 After what we have seen, one may expect that Polybios demonised such a person, but the opposite is the case:

			“Ortiagon, one of the Galatian princes, formed the project of subjecting the whole of Galatia to his dominion; and for this purpose, he possessed many advantages both natural and acquired. For he was munificent and magnanimous, his conversation was both charming and intelligent, and, what is most important among Galatians, he was brave and skilled in the art of war.”36 

			Ortiagon’s most important attribute is his bravery (ἀνδρεία; here ἀνδρώδης), typical of a Celt and northern ‘barbarian’, as Polybios makes clear. Yet, he is also given more Greek characteristics: Munificent (εὐεργετικός), magnanimous (μεγαλόψυχος), charming (εὔχαρις) and even intelligent or wise (συνετός). These traits are evocative not of a savage ‘barbarian’, but of a Hellenistic king. Polybios thus acknowledges the legitimation of his rule and treats him like a Greek. Though he points out that Ortiagon’s courage and dexterity in battle are most appreciated by the Gauls, these skills would have equally won the appraisal of Greek readers, especially if they were military men like Polybios himself. Yet, the statement shows that Polybios does not regard the Galatian people to be of the same character as Ortiagon: They apparently only admire his martial qualities but fail to recognise the virtue of his character – revealing their own lack of culture. Behind Polybios’ portrayal of Ortiagon we may suspect a conscious policy of self-representation by the ruler and euergetism in the style of a Hellenistic βασιλεύς, but our evidence for this is patchy at best.37 Another reason for Polybios’ appreciation of the Tolistobogian may be that he had personally met his wife Chiomara, if we can believe the testimony of Plutarch.38 After the defeat of the Galatians at the hands of Vulso, she had been taken captive and raped by a Roman centurio.39 However, Ortiagon managed to negotiate her release and Polybios (as quoted by Livy and Plutarch) describes the scene:40

			“When the Gauls crossed and after handing him (the centurio) the money were taking possession of Chiomara, she signalled to one of them to strike the man as he was taking an affectionate leave of her. The man (the Galatian) obeyed and cut off his head, which she took up and wrapped in the folds of her dress, and then drove off. When she came into the presence of her husband and threw the head at his feet, he was astonished and said, “Ah! My wife, it is good to keep faith.” “Yes,” she replied, “but it is better still that only one man who has lain with me should remain alive.”41

			Plutarch (and Livy) cited the anecdote as a moral exemplum. It is not unlike the story of the 7th century Lydian king Gyges in Herodotos’ Histories. Gyges had once been the commander of the bodyguard under the previous king, Kandaules, but when he saw Kandaules’ wife naked, the queen forced Gyges to either kill her husband or himself: In Lydia, no woman could live with the shame to have been seen in nude state by two different men.42 Polybios will have been familiar with Herodotos’ work43 and the parallels in the story would imply a moral critique of Ortiagon: He had allowed his wife to be captured by the Romans and was thus responsible for what she had to go through.44 And he does not even avenge her – instead, she has to take care of restoring her reputation herself. Additionally, Plutarch and Livy likely emphasised the killing of the centurio in typical Celtic fashion to show their readers that even an intelligent and hellenised Galatian princess like Chiomara remained a barbarian at heart. Despite being on the ‘right’ side of the story, the moral superiority of Ortiagon and Chiomara is thereby restricted because they remain ‘barbarians’.

			But was this Polybios’ original intention? If he did indeed meet her, he may have been told about these events by herself or at least by someone with a Galatian background. Plutarch adds that Polybios admired Chiomara’s “(…) high spirit (φρόνημα) and intelligence” (σύνεσις), while he had described the centurio as an ignorant brute who lacked any self-control whatsoever.45 That both Ortiagon and Chiomara are συνετός (intelligent/wise) and that she is also said to possess φρόνημα (good sense/reason) presents a complete role reversal: Kallimachos calls the Galatians ἄφρων46 and Polybios usually criticises the Galatians for their θυμός, while emphasising the rationality of the Romans.47 Yet, in this comparison a Galatian princess appears as more reasonable than and morally superior to a male Roman officer. As a historian of the Hellenistic age, Polybios was very much interested in moral lessons and he uses the fate of Chiomara to illustrate that even ‘barbarians’ and their women could be wronged by the representatives of ‘civilised’ peoples.48 Furthermore, this would have been a mirror for his Roman audience to not take their moral pre-eminence for granted.49 Maybe it also corresponded to his idea of the τύχη as a force behind all history that punished those – in this case, the centurio – who did not show the necessary humility in success.50

			To go further, we could possibly speculate that Chiomara or another Galatian intentionally told the Greek historian the story to spread a positive, moralising image of the Galatian ruling pair. Chiomara appears as an immaculate heroine who demonstrates the bravery both her people and Greek soldiers like Polybios admired so much. Since Polybios does not shy away from criticising the Romans in other passages of the Histories either,51 he did indeed insert the story and thus cast Vulso’ campaign against the Galatians in a critical light. It is impossible to say if the Galatian source would have hoped Polybios could exert any political influence in the favour of Ortiagon. In any case, it is conspicuous that the beheading of the Roman officer, Chiomara’s personal enemy, fits to the traditions of headhunt among the Celts which was reported by many ancient authors.52 The phenomenon certainly existed among various La Tene peoples, but so far, the very fragment discussed here is almost the only evidence for its existence among the Anatolian Celts.53 Hence, it is unlikely that the beheading of the centurio actually took place and Polybios – or Plutarch – probably modified the story to meet the expectations of the audience. The mention of the headhunting highlights the ‘civilisational’ gap between the Galatians and Romans and it would thus not have been in the interest of Chiomara or any other Galatian to include this aspect. According to the Suda, Ortiagon (and Chiomara?) had a son called Paidopolites (either “the one who educates citizens”, or “educated to become a citizen”), an overly Greek name which is otherwise unattested.54  If accurate, this would attest to a desire of ‘catching up’ with the Greeks and Romans and with the anecdote they would have accordingly demonstrated that, at least on the moral level, the Galatians could be the equals of their neighbours. Since we lack any direct Galatian perspective, we can currently only assume that Ortiagon and Chiomara had represented themselves as a Hellenistic ruler couple – in control of all of Galatia – that enacted euergetism to win over the hearts and minds of the Greeks and Anatolians without foregoing their Celtic traditions – but we cannot prove this.55 What we do know is that there was no happy end: In 184/183 BC, Ortiagon was captured and executed by Eumenes II of Pergamon.56

			A set of further stories preserved by Greek authors can possibly help us to illuminate the actions of Ortiagion and Chiomara. According to Plutarch and Polyainos, Celtic women had fulfilled the roles of bards and druids who mediated between the noblemen and warriors in a long distant past before the first migrations. Traces of this tradition were found in a treaty the Cisalpine Gauls signed with Hannibal and according to which Celtic (noble)women should preside as judges over any complaints filed against the Celts by the Carthaginians.57 Though this tale, if true at all, refers to the West, there are two corresponding episodes which fit the context of Tylis and Galatia: In the work of an unknown Greek author, we hear that the Galatians are advised by their women in matters of war and politics, but if their counsel turns out to have been poor, they pay with their lives – fittingly, their heads are cut off.58 Péré-Noguès has convincingly dated the story to the early ٣rd century BC, when women are said to have accompanied and sometimes fought with their men in the invasions of Greece, Thrace and Phrygia.59 It is impossible to decide if these examples were simply part of a literary tradition around certain topoi or based on actual observation of Celtic society, but a final, more concrete fragment in the tractatus de mulieribus claris in bello, possibly written by Pamphile of Epidauros, the first known female Greek historian (fl. mid-1st century AD), may lend weight to the idea that we are faced with genuine Galatian nomoi.60 In this case, a Celtic people was suffering from hunger and subsequently decided to sally forth and find a new and better home for themselves. Yet, none of their noblemen was brave enough to take on the responsibilities of a leader, and so a woman called Onomaris took it on herself to head the expedition. Eventually, they crossed the Istros (Danube) river, defeated the indigenous inhabitants and established a kingdom – or, better, queendom, for Onomaris was confirmed as the queen of the new entity.61 Since the Celts cross the Istros in this story, Péré-Noguès has suggested connecting it with the history of the Scordisci, who formed one or several kingdoms on the Balkans in the early 3rd century BC and took part in the Celtic invasion of Greece.62 

			As the Tylian Celts stem from the same invasion army, it is possible that they already had significant female leadership in the 270s BC, too. In any case, it is astonishing that Onomaris is not only a queen, but a female oikistes, a founding heroine, and in difference to other famous women mentioned in ancient sources – like Chiomara – her prominence is not due to her father, husband, brother or son.63 In fact, the opposite is the case: She was braver than all men in her ethnos. Though the author of the passage may have been a woman in Pamphile, she would still have written for a predominantly male audience and it is hard to explain the autonomous and crucial role given to Onomaris if there was not some truth to it. From the patchy evidence, we may thus conclude that women could attain pivotal roles in Celtic societies at least in times of crisis.64 Later examples of influential Galatian women such as Adobogonia II, daughter of the Roman ‘client’ king Deiotaros in the first century BC,65 may imply that the repeated, long distance migrations had led to a shake-up of Galatian traditions which allowed women to claim a more important place than in other ancient societies, or to retain such a position, if we are to believe the anecdote about their past role as religiously legitimated mediators. We could then see Chiomara and Ortiagon as a strong ruling couple that embraced Hellenistic ruling practices, while at the same time representing a Galatian identity which heavily drew on the ethnos’ former migrations and the consequences of those.

			To the great disappointment of the modern-day historian, the couple minted no coins and there is little material evidence that could be securely connected with them. We will therefore turn to another, very similar case next: Tylis, the small Celtic kingdom in Thrace,66 one of which rulers also found the appraisal of Polybios. This is Kauaros, the last king of Tylis. Following the comparison between the fate of neighbouring Byzantion and Tantalos mentioned above,67 Polybios describes the so-called Monopoly War between Byzantion and Rhodes in 220 BC: Hard pressed by the Tylians, who demanded an annual tribute of eighty talents,68 the Byzantines started to exact high duties from all ships crossing the Bosporus. Even though Polybios could have easily blamed Kauaros for the outbreak of the war, he only speaks of the desperate situation of Byzantion69 and later emphasises the role of the Tylian king as a successful mediator after Byzantion had been attacked by Rhodes and Bithynia.70 Kauaros’ own realm was overrun by Thracians shortly after 220 BC71 and yet, he earned the respect of Polybios:

			“Kauaros, king of the Gauls in Thracia, being naturally kingly and high-minded, afforded great security to traders sailing to the Pontos, and rendered great services to the Byzantines in their wars with the Thracians and Bithynians. This Kauaros, so excellent in other respects, was corrupted by the flatterer Sostratos a native of Chalkedon…”72

			Once more, Polybios describes a Galatian ruler akin to a Hellenistic king: Kauaros is “kingly” (βασιλικός) and “high-minded” (μεγαλόφρων), which probably means that Polybios thought him to be a good king according to his circle of constitutions (ἀνακύκλωσις) where μοναρχία designated the good form of kingship, one where the monarch rules in the interest of his people.73 Overall, Kauaros was ἀγαθός in character, while his advisor Sostratos of Chalkedon, a Greek, is introduced as an immoral person. This comparison finds a parallel elsewhere in the Histories when Polybios contrasts the advisors of Philip V of Macedon, the virtuous Aratos of Sikyon and the selfish Demetrios of Pharos.74 However, in this case, the ‘barbarian’, Demetrios the Illyrian, is cast in the role of the villain while the Achaian Greek Aratos is the (tragic) hero. This makes the praise for Kauaros even more remarkable. His mediation between Byzantion and its enemies was rated very highly by Polybios: In fact, he once remarks that the Byzantines deserved every praise for always keeping the Bosporus open and thus allowing the trade between the Mediterranean and Black Sea go smoothly,75 and he must have felt the grain supply of the Aegean in particular would have been under threat had king Prusias I of Bithynia brought the strait under his control.76 Kauaros was the only person who had been in a position to prevent this scenario from becoming reality, and for that, the Greek world had to thank him. It is conceivable that the Celtic king wanted to achieve just that so that he would be acknowledged as a ruler in the Hellenistic style and accepted by his Greek neighbours, just as we have assumed for Ortiagon and Chiomara above. We are lucky that, in difference to Ortiagon, he minted his own coins, and these can tell us more about his self-definition and aims.77 His coinage has to be examined in a larger context: Most Celtic issues of the 3rd and 2nd century BC are straight copies of Greek types, reflecting the fact that most Celts did not know any other forms of money. 

			Accordingly, they started using those Hellenic coins which were accepted by everyone in the area.78 This is true, e.g., for the Scordisci on the Balkans, who minted staters in the style of Philip II of Macedon, which is obvious when we compare some of their staters, roughly dated to the 3rd or 2nd century BC (FIG.1), with a posthumous issue of Philip II from his Amphipolis mint (FIG. 2).79 The obverse of all of these coins shows a bearded Zeus, though the Celtic design is clearly different. On the reverse, we spot a rider wearing a laurel branch on the Macedonian coin, while the Scordiscian examples sport a horse under a wheel. If we add a third Scordisci issue dated, once more, to 300–100 BC, the evolution of the coinage becomes clear:80 Here, we see Zeus on the obverse and a rider on the reverse who is holding some kind of branch in his hand, just like the Macedonian horseman on the Philip coin. We may thus assume that this was the first copy of the Argead model, with only minor changes, before the horseman was replaced with a horse under a wheel, which is associated with the Celtic god Taranis, whose dominion, like that of Zeus, was the sky.81 If true, the Scordisci thus equated their own gods with Greek gods to make the religious connotations understandable for the audience: The interpretatio Graeca was therefore not just a one-sided operation, but rather found its equivalent in an interpretatio Celtica.

			Figure. 1 Silver stater of the Scordisci, head of Zeus (o)/horse under wheel (r), Syrmia?82, 300–100 BC. Göbl, 1973: 188 2–3, Kostial, 2003: no. 459, Dembski, 1998: 1110–1, Popović, : pl. 8, 12–pl. 9, 10. Nomos AG, Numista: https://en.numista.com/catalogue/pieces190832.html (last view 21/11/2023).

			Figure. 2. Posthumous silver stater of Philip II, head of Philip II as Zeus (o)/rider with laurel branch (r), Amphipolis, 340–320 BC. Le Rider, 1977: 442, Münzkabinett der Staatlichen Museen zu Berlin Inv. 18238516, picture: Reinhard Saczewski.

			Next, we need to look at the Thraco-Macedonian kingdom of Kabyle in northern Thrace: According to Strabo, Philip II had settled villagers from his vast kingdom here,83 and, expectedly, the mints of Kabyle follow the role models of Philip, Alexander and Lysimachos, who had all ruled Thrace: On bronze coins from the time 297–281 BC, but possibly only dating to around 270 BC, we can see Apollo with a laurel wreath on the obverse and a rider on the reverse, with the legend ΣΚΟΣΤΟΚΟΥ (FIG. 3).84 The name of this ruler appears again on a bronze emission from 260–245 BC, with similar motifs (FIG. 4).85 The horseman wears a helmet and wields a lance overhand, thus resembling the xystophoroi of the Macedonian army.86 Two more bronze issue possibly depict Skostokos himself and the rider, this time in greeting pose, respectively Artemis Phosphoros, the chief deity of Kabyle, on the reverse.87 The tetradrachms, meanwhile, copy those of Lysimachos instead, depicting Alexander with the horns of Ammon on the obverse and a seated, armed Athena with Nike in her right hand on the reverse.88 Skostokos thus followed standard Macedonian imagery, but at the same time emphasised his dynasty’s Macedonian connections – his father (?) Spartokos, who also minted coins,89 or his grandfather may have been given the fiefdom by Philip II – in order to legitimate his rule over Kabyle and the surrounding area.90 That Apollo was chosen instead of Zeus was probably due to a local sanctuary and thus reflects a certain individual identity.91 And once again, the image of the cavalryman is retained, emphasising military prowess, though of course this, too, may simply be an imitation of the Argead kings. 
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			Figure. 3 Bronze coin of Skostokos of Kabyle, head of Apollo (o)/armed rider (r), Kabyle?, 297–ca. 270 BC. CN type 11198, Peter, 1997: 219, Bibliothèque nationale de France, département des Monnaies, médailles et antiques Inv. Fonds général 59 (M 5008). Cf. Corpus Nummorum, https://www.corpus-nummorum.eu/types/cn.scostocos_i_thrace.1_ed.3 [last view: 21/11/2023].
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			Figure. 4 Bronze coin of Skostokos of Kabyle, head of Apollo (o)/armed rider (r), Kabyle?, 260–245 BC. CN type 5192, Peter, 1997: 219, Münzkabinett der Staatlichen Museen zu Berlin Inv. 18210566, picture: Lutz-Jürgen Lübke.

			With this context in mind, we can now turn towards the coinage of Tylis. Three very small series are known from the period preceding Kauaros, one bearing the name of a ruler called Kersibaulos, the second being identified as that of Orsoaltios, while the description ΛIΛAΡKII on the last may be a Celtic or damaged version of ΑΛΕΞΑΝΔΡΟΥ.92 At least the first two can be seen as Tylian rulers after Komontorios, the founder of the kingdom in (ca.) 277 BC, and before Kauaros.93 The respective tetradrachms are very similar to the only specimen minted by the Galatians of Phrygia in the 3rd century BC that I am aware of:94 All four types show Alexander as Herakles wearing the lion skin on the obverse and a seated Zeus holding an eagle and a sceptre on the reverse.95 The Celtic coins are modelled on the coins of Alexander from his Lampsakos and Amphipolis mints (fig. 5).96 

			In general, the western half of the Eastern Celts, including the Scordisci, generally imitated the staters of Philip II while those in Thrace and Asia preferred the Attic tetradrachms of Alexander the Great.97 Since either type was accepted everywhere in the Hellenistic world, they could be used and were needed for international trade, the payment and hiring of mercenaries or craftsmen from abroad or for treaties with Greek cities and kingdoms. Yet, there are some differences between the early Tylian and Galatian coins: On the reverse of the Lilarkii tetradrachm (FIG. 6), we find a figure to the left of the inscription and under the throne that seems to be Artemis holding two torches in her hand. We can identify her with Artemis Phosphoros, the main goddess of Kabyle,98 where this coin may have been minted.99 On the reverse of Kersibaulos’ tetradrachm (FIG. 7), meanwhile, a Celtic thyreos shield can be found beneath Zeus’ eagle. The inclusion of the thyreos clearly sets the series apart from the other issues and marks a crucial difference to the Graeco-Macedonian role model: By adding a typical part of the equipment of the Eastern Celts, the ruler underlines his identity: He may be using Hellenic style coinage, but he is still a potent Gallic war leader. The Orsoaltios tetradrachm (FIG. 8), however, is an almost perfect copy of the Alexander coins with no obvious differences aside from the label [Β]ΑΣΙΛΕΩ[Σ] ΟΡΣΟΑΛΤΙΟΥ. Finally, on the Galatian coin (FIG. 9), an S-like symbol appears in the same position as the thyreos on the Tylian tetradrachm, unlikely to be the abstract illustration of another shield, but possibly the depiction of a snake.100 Conspicuously, the Thracian (and Asiatic?) Celts were compared to a snake in the so-called “oracle of Phaennis”, which was allegedly contemporary.101 In Celtic religion, the snake was a regular companion of warrior deities.102 If the symbol is to be identified with a snake, the Galatian mint probably included it to underline military strength and divine support. With the limited information we have it is impossible to decide whether the Galatians were familiar with the prophecy comparing them to a snake, but had they known it, they may have tried to re-interpret the sign, or even reaffirm the Greek view that the Celtic newcomers should be feared. However, since neither the provenance of the coin nor the date of the prophecy or the identification of the s-like icon as a serpent are safely attested, more than speculation is not possible at this point. The S could as well be a production fault, the initial of the die-caster or, quite probably, a buckle, as suggested by Price, who interpreted it as the copy of an early Diadochi coin based on Alexander’s Lampsakos type which bears a very similar mark that does indeed look more like a buckle than a snake.103
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			Figure. 5 Tetradrachm of Alexander III the Great of Macedon, head of Alexander as Heracles with lion skin (o)/Zeus Aëtophoros (r), Amphipolis, 336–323 BC. Price, 1991: 96 no. 78, Münzkabinett Staatliche Museen zu Berlin Inv. 18214359, picture: Reinhard Saczewski.
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			Figure. 6 Tetradrachm of Lilarkii (?), head of Alexander as Heracles with lion skin (o)/seated Zeus Aëtophoros (r), Tylis?, 3rd century BC. With permission of wildwinds.com, ex CNG auction 61, Sept. 2002: https://www.wildwinds.com/coins/greece/thrace/kings/lilarkii/tetradrachm.jpg (last view 18/11/2023).
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			Figure. 7 Tetradrachm of Kersibaul(os), head of Alexander as Heracles with lion skin (o)/seated Zeus Aëtophoros (r), Tylis?, mid-3rd century BC. Cn type 5203, Peter, 1997: 250, Damyanov/Manov, 2013: 15, Münzkabinett der Staatlichen Museen zu Berlin, Inv. 18210197, picture: Lutz-Jürgen Lübke.
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			Figure. 8 Tetradrachm of Orsoaltios of Tylis, head of Alexander as Heracles with lion skin (o)/seated Zeus Aëtophoros (r), Tylis?, 299–201 BC. Cn type 5205, Peter, 1997: 249, Bibliothèque nationale de France, département des Monnaies, médailles et antiques Inv. Fonds général 22. Cf. Corpus Nummorum, https://www.corpus-nummorum.eu/types/5202?lg=de [last view: 22/11/2023].
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			Figure. 9 Drachm of the Galatians (?), head of Alexander as Heracles with lion skin (o)/seated Zeus Aëtophoros (r), Galatia?, 3rd century BC. Prototype Price, 1991: 1373, otherwise unpublished, accessible online on Tom Vossen’s Vcoins: https://www.vcoins.com/de/stores/tom_vossen/165/product/galatia_3rd_century_bc_ar_drachm_345_gm_18mm_imitating_lampsakos_mint_issue_of_alexander_iii_of_macedon_cf_price_1373/807181/Default.aspx (last view 16/11/2023).

			We shall now turn towards the coinage of Kauaros himself. Overall, six types survive, two of tetradrachms, four of bronze.104 While the silver coinage was distributed ‘internationally’ for trade, the bronzes were only produced for internal use by the kings’ subjects.105 In fact, their find spots are largely restricted to north eastern Bulgaria, a likely location of the realm.106 Like most of the other Thracian and Celtic rulers we have seen, Kauaros minted tetradrachms in the style of Alexander, with the earlier ones sporting the text ΚΑΥΑΡΟΥ and the latter ones ΑΛΕΞΑΝΔΡΟΥ, probably since the coins with his own name had not been readily accepted.107 The silver and most of the bronze money was probably cut by Greeks from Mesembria and other West Pontic cities, who had been forced to pay tributes to Kauaros and probably coerced into sending the qualified personnel.108 The first bronze issue, minted at Apros, a Thracian city on the Propontis,109 depicts the head of Apollo in various forms – some with a more Celtic than Greek looking haircut110 – on the obverse and a crowning Nike with a laurel wreath in her hand on the reverse (FIG. 10).111 Apollo was apparently the protector god of Apros,112 while Nike with the laurel wreath symbolised military success on various coins all across the Greek speaking world. We may thus simply attribute her appearance to the fashion of the day, but it could also be explained by a more specific desire of Kauaros to remind his subjects of the many military victories of the Tylian kings and the Galatians in general. 

			The second, slightly smaller bronze series features a laureate head of Zeus on the obverse and a cornucopia on the reverse (FIG. 11).113 This pattern was probably inspired by Ptolemaic coins used in Thrace during the Second Syrian War (260–253 BC), which include an issue that depicts Apollo and a cornucopia.114 Furthermore, Tylian Celts often served as mercenaries in the Ptolemaic army and were thus generally familiar with the motif of the cornucopia on coin reverses.115 The laureate head of Zeus, meanwhile, corresponds to the standard coinage of Philip II once again. 

			A third type of bronze coins bears Hermes with a typical Petasos hat on the obverse and his winged kerykeion staff on the reverse (FIG. 12).116 The issue seems to copy the style of the coinage of the Greek city Ainos in Thrace.117 Ainos was under Ptolemaic rule at the end of the 3rd century,118 but it was not far from one possible location of Tylis119 and one of the Kabylian tetradrachms was apparently minted there in the 270s or 260s BC.120 Therefore, it may have also been in dependent relationships with Kabyle and Tylis at different points in the 3rd century BC.121 

			Last, but not least, more recently, a fourth bronze issue of Kauaros has been found which was exclusively minted at Apros in the second half of the 3rd century BC (FIG. 13). Their obverse depicts Apollo, the chief god of the city, once again, but the reverse bears an image of a Celtic thyreos shield.122 Immediately behind the legend Β]ΑΣΙΛΕΩΣ [Κ]ΑΥΑΡΟΥ, we can spot a small lyre on some of these coins. The lyre must be associated with the head of Apollo on the obverse and allows us to identify the Apollo of Apros as Apollo Kitharoidos, the kithara player. The style shows an unfamiliarity of the coiner with Greek letters and thus confirms that he was Celtic, in difference to those of most of the other coins.123 The most important element, however, is the Celtic shield: It has been suggested that this was meant as a reminder of the Celtic invasion of Greece,124 but we will come back to this point to discuss it in more detail. 
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			Figure. 10 Bronze coin of Kauaros of Tylis, head of Apollo (o)/crowning Nike (r), Apros, 2nd half of 3rd century BC. BMC Greek (Tauric Chersonese) p207.1, SNG BM Black Sea IX, 1, 194, British Museum HPB,p34.1.C. © The Trustees of the British Museum. Shared under a Creative Commons Attribution-NonCommercial-ShareAlike ٤.٠ International (CC BY-NC-SA ٤.٠) licence.
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			Figure. 11 Bronze coin of Kauaros of Tylis, head of Zeus (o)/cornucopia (r), Tylis (?), 2nd half of 3rd century BC. Münzkabinett Staatliche Museen zu Berlin, Inv. 18210570, picture: Lutz-Jürgen Lübke.
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			Figure. 12 Bronze coin of Kauaros of Tylis, head of Hermes (o)/Kerykeion (r), Ainos, 2nd half of 3rd century BC. SNG BM Black Sea IX, 1, 199, British Museum 1929,1013.256. © The Trustees of the British Museum. Shared under a Creative Commons Attribution-NonCommercial-ShareAlike ٤.٠ International (CC BY-NC-SA ٤.٠) licence.
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			Figure. 13 Bronze coin of Kauaros of Tylis, head of Apollo (o), thyreos shield (r), Apros, second half of 3rd century BC. Cn type 2218, Damyanov/Manov, 2013: 17 tab. 2, fig. 1+1a, Draganov, 2005c: 339, fig. 1–3, Hoover, 2017: 60, no. 1352, Numismatik Naumann (formerly Gitbud & Naumann) eA 104 (04.07.2021) lot 91, Corpus Nummorum, https://www.corpus-nummorum.eu/types/cn.apros.1_ed.2 [last view: 2023/11/16].

			Now, Damyanov and Manov identified some of the late 3rd century coinage from Kabyle as having been minted for Kauaros:125 Maybe the kingdom had been conquered by the Celts, presumably after the death of Skostokos, or it had been forced into a similar status of dependence as Byzantion.126 

			One of the tetradrachms is identical to the so-called autonomous coinage of Kabyle in the late 3rd century BC127 and copies the popular Alexander coins, adding Artemis Phosphoros, the main goddess of the city, to the left of the seated Zeus with eagle and sceptre on the reverse (FIG. 14).128 The bronze coins from Kabyle, meanwhile, depict the head of Apollo and a crowning Nike with wings, just like the coins minted in Apros.129 While the Tylian coins thus follow widespread Greek imagery, just like other non-Greek coinage on the southern Balkans, they certainly emphasise a distinct element by using other combinations of deities and by featuring the Celtic oval shield. The thyreos was one of the most iconic markers of Gallic warriors in Greek art, where they were usually degraded as naked savages, as we have seen above. Yet, its common depiction reflected the realities in so far that it was indeed the most widespread type of shield among Celtic warriors.130 Were the Celts aware of how they were depicted in Hellenistic imagery? With the sheer number of coins, monuments, statues, or stelae featuring the stereotypical Celtic ‘barbarian’ that have survived until the present day, it seems impossible that they were not. If they were aware that the image of the thyreos on their coinage would have been instantly recognised by both Celts and Greeks as a symbol both of Gallic military might and its demotion in Hellenic art, its inclusion must have been an intentional decision. We may suspect that the Tylian kings purposefully put it on their coins to remind the Greeks of Gallic military glory and challenge Hellenic connotations of the thyreos. It showed: We exist here, among the Greeks, and our kings can both oppress and save mighty Greek cities such as Byzantion.131

			Figure. 14 Tetradrachm of Kauaros of Tylis, head of Alexander as Heracles with lion skin (o)/seated Zeus Aëtophoros (r), Kabyle, late 3rd century BC. Price, 1991: 8882, Draganov, 1993b: 158, 845–885, tab. 40–44, CN type 10004, Münzkabinett Staatliche Museen zu Berlin, Inv. 18250350, picture: Lutz-Jürgen Lübke.

			Kauaros would thus have sent a clear message of military prowess to everyone under his rule, who used these bronze coins. This included Greek settlers in Thrace, Hellenic mercenaries in Tylian service, Greek merchants who visited his realm and the largely Hellenic die-casters in the poleis themselves as well as the people associated with them. That he attempted to also widely distribute tetradrachms with his name on them testifies his ambitions beyond his own realm. The production and imagery of the coins thus fits the role of Kauaros in Polybios’ Histories, where he appears to be keen to achieve some kind of ‘international’ recognition by mediating between Byzantion and its foes, even though he had brought about the war in the first place. In his personal characterisation of Kauaros, Polybios emphasises that the monarch further assisted Byzantion in otherwise unknown wars with “the Thracians”.132 These may have been the same Thracians who later destroyed the kingdom of Tylis, and/or they were the Kabylians who had apparently suffered under the Celtic rulers of Thrace. It seems as if Kauaros was well aware that the (Greek) cities tributary to him were his source of power and therefore he did not intend to destroy them, but only wanted to keep them weak. 

			By mediating in conflicts between other states, he could hope that his informal rule over the West Pontic cities, Byzantion, Kabyle, Ainos and Apros would be recognised by these powers. This is an obvious parallel to the actions of Ortiagon and Chiomara, who likewise aspired to be taken seriously by their Greek, Anatolian and Roman neighbours. The adoption of elements typical for Hellenistic kingship helped to cement their status both internally and externally. And yet, their position rested on military power: As soon as Kauaros and Ortiagon appeared vulnerable, the Thracians respectively Attalids struck and destroyed the new powers. 

			Yet, the Celtic populations remained, and there is little doubt that their Hellenisation was well underway at this stage.133 Discerning the identity of the Tylians, Galatians and other Eastern Celts at the turn of the 3rd to the 2nd century presents a formidable challenge, however.134 The analysis has shown that it is highly likely that Celtic rulers intentionally copied Hellenistic kings in their policies, emphasising not only their military virtues, but also their euergetism, diplomatic skills and just character. The coins suggest that this was a fusion of Celtic and Greek elements, which took different forms: The prominence of Celtic names in the Galatian elite of Anatolia, the continued usage of traditional art and jewellery like torques as well as the fact that most Galatians chose to settle outside the existing cities confirm that many elements of the European La Tène-culture were retained.135 In Thrace, meanwhile, the Celts seem to have intermarried with Thracians from early on and several ancient authors attest to a blend of both cultures.136 Thracian and Greek influences can be found in the design of the Celtic necropoleis in Thrace, while the structure of the tombs at Kalnovo follows Scythian practices.137 To this mix of cultures we can add more: Livy likens the Galatian soldiers at the Battle of Magnesia to those of the Cappadocians, an Iranian kingdom,138 and there are two terracotta figurines of Galatian mercenaries from Myrina in Aiolia dated to 130–60 BC who are armed like the thorakitai, a heavy infantry unit in the Seleucid and Achaian armies, but additionally wear Iranian face masks.139 The evidence attests a complex mix of cultures, especially in the ever important area of the military, where Roman and Italic elements have to be added in the 1st century BC: 

			Deiotaros, king of a greater Galatia under Augustus, had two full legions under his command, whose survivors seamlessly integrated into the Roman army after the annexation of Galatia in 25 BC.140 Yet, he resided in a royal palace built in the style of ancient Phrygian architecture,141 and had two Greek wives, Stratonike and Berenike, and a Greek concubine called Elektra who bore most of his children.142 Even in the generation before him, some Galatians may already have worshipped Greek deities.143 And finally, we have a bust of Deiotaros’ daughter Adobogiona II, wife of the tetrarch of the Trokmoi, Brogitaros, which was placed in the temple of Hera in Pergamon. She is wearing Greek clothes and sports a Greek haircut, but her physiognomy is clearly Celtic: The plastic thus underlines the distinct identity of the Galatians.144 And though there were some regional differences between Tylians and Anatolian Galatians, they remained closely linked, which is attested not least by the coinage: Most of Kauaros’ tetradrachms were found in or near Galatia.145 

			Furthermore, it is now generally accepted that, after the death of Kauaros, many Tylian Celts left Thrace forever and joined their cousins in Asia.146 It is hence plausible that Ortiagon and Chiomara followed the role model of Kauaros in their attempt to become a powerful ruler pair in the mould of Hellenistic kings and queens.

			Ortiagon’s premature death possibly prevented them from minting their own coins and it would thus take until the first century BC for Galatian kings to resume the designs of Kauaros in full.147

			To conclude: The Celts in Asia and on the southern Balkans preserved their Celtic identity in the Hellenistic period, but selectively adopted Greek (and Thracian) customs that furthered their aims, such as coinage, an equation of their deities with the Olympian gods and goddesses (as depicted on the coins) and the political as well as diplomatic practices of Hellenistic kings and queens. On the coins and through (monumental and sepulchral) architecture, they represented the (identity) policies they pursued as rulers. In the military area in particular, Anatolian, Iranian and Romano-Italic influences also shaped Galatian culture and self-definition. These developments find many parallels in other states which were formed in the vicinity of the Seleucid and Ptolemaic empires and later fell into the sphere of the Imperium Romanum: The Hasmoneans of Judaea and the Nabataeans both adopted Hellenistic legitimation strategies and made Greek their official language while preserving local cultural and religious traditions, and the three different dynasties of the Ituraians in greater Syria all hellenised to various degrees so that each of them could present itself differently and thus justify its existence.148 In Thrace itself, meanwhile, the later Roman client kings149 readily adopted Greek and Roman weaponry and used their networks in the neighbouring empires to obtain luxury goods from Central Asia.150 And yet, the Tylian and Anatolian Celts stand out: Unlike all of these other peoples, they were complete newcomers in the Eastern Mediterranean and thus faced a much greater challenge in trying to secure their survival and finding acceptance on the ‘international’ level without completely giving up their traditions. They thus created a unique blend of cultures, religions and policies while retaining and even expanding their military strength. Far from being simple, savage ‘barbarians’, they quickly understood the rules of the game and established themselves as a firm part of the Hellenistic world.
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					88  SNGCop 1171 = SNG Ashmolean 3779 = Youroukova, 1976: 103, 277–260 BC, Peter, 1997: 218. For a complete overview of all known tetradrachms see Fischer-Bossert, 2005: 63–74 & pl. I–VIII. They are marked with something that looks like a small herm. On this and other questions regarding the production and origin of the Skostokos silver coins see Fischer-Bossert, 2005: passim.

				

				
					89  Cf. Peter, 1997: 203–215 on the coinage of Spartokos, id. 218–235 for Skostokos. Spartokos is also mentioned in IGBulg. III 2, 1731 as a powerful ruler who seems to have held some influence in neighbouring Seuthopolis, the capital of the Odrysian kingdom.

				

				
					90  Nankov, 2015: 402–403. For the discussion if there was a multitude of rulers with the name Skostokos see the overview in Diedrich, 2022: 53. 

				

				
					91  Rabadjiev, 2020: 445. Apollo already appears on at least one coin of Lysimachos, however: Thompson 3; Mionnet I, 121 (306–301 BC).

				

				
					92  Kersibaulos: Cn type 5203, SNG BM 308, mid-3rd century BC, and Münzkabinett Berlin, Inv. 18210197, cf. Peter, 1997: 250, Damyanov/Manov, 2013: 15. Orsoaltios: Cn type 5205, Peter, 1997: 249, Bibliothèque nationale de France, département des Monnaies, médailles et antiques Inv. Fonds général 22. Cf. Corpus Nummorum, https://www.corpus-nummorum.eu/types/5202?lg=de [last view: 22/11/2023]. Lilarkii: AR Tetradrachm, 3rd century BC, wildwinds.com, ex CNG auction 61, Sept. 2002:  
https://www.wildwinds.com/coins/greece/thrace/kings/lilarkii/tetradrachm.jpg (last view 18/11/2023), Diedrich, 2022: fig. 3 (44). For the meaning of Lilarkii: Diedrich, 2022: 44. Manov, 2018: 561–563 proposed that there was also a ruler called Eutydas, but this theory is based on a single, badly damaged coin, cf. Diedrich, 2022: 42 n. 79.

				

				
					93  Cf. Tomaschitz, 2002: 140, Diedrich, 2022: 41–42 on the foundation of the kingdom. Diedrich, 2022: 45 notes that only Kersibaulos’ coins allow us to safely identify him as a Celtic ruler, but he does not doubt in principle that Orsoaltios (and a theoretical Lilarkii) may have been dynasts of Tylis. Fischer-Bossert, 2005: 59 calls both Orsoaltios and Lilarkii Thracian rulers, but thereby acknowledges Lilarkii as a personal name. The question cannot definitely be answered here, but even if they were Thracians, they would have ruled territory in the vicinity of Tylis and thus also influenced Kauaros.

				

				
					94  This coin, AR drachm, 3rd century, 3.45g, 18mm, seems to be unpublished but for a preview (Price 1373), but images and info can also be found online on Tom Vossen’s VCoins:  https://www.vcoins.com/de/stores/tom_vossen/165/product/galatia_3rd_century_bc_ar_drachm_345_gm_18mm_imitating_lampsakos_mint_issue_of_alexander_iii_of_macedon_cf_price_1373/807181/Default.aspx (last view 22/11/2023).
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					101  Zosim. 2.37.1 with Gabelko, 2002: 220 (translation as snake), 224/225, 228.
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					103  Price, 1991: no. 1369, Price, 1991: no. 1373.
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					105  Diedrich, 2022: 47.

				

				
					106  Anastassov, 2011: fig.2 (228), Diedrich, 2022: 61–62.

				

				
					107  Diedrich, 2022: 57.

				

				
					108  Price, 1991: 173 (tributes), Diedrich, 2022: 58, 62–63 (coin cutters).

				

				
					109  Possibly identical with Tylis, as Damyanov/Manov, 2013: 16/17 suggest, but see p. 12 n. 66 above: this topic can not be discussed in depth in this paper. Diedrich, 2022: 63–64 points out that the coins from Apros were produced last and that the city may only provisionally have been controlled by the Tylian Celts before they emigrated to Anatolia for good. When combined with the observation that the bronze coins of Kauaros are virtually restricted to northeastern Bulgaria as mentioned above (p. 12 n. 66), Diedrich’s hypothesis is the more convincing one.
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					111  AE 19 SH 266; AE 18 SH 729; AE 18 SHH 784; AE 19 SHH 2269; AE 19 SHH 2270; AE18 SHH 2268; AE 19 SHH 2732–2739 = Moushmov, 1912: no. 5759; Youroukova, 1976: 108, BMC Greek (Tauric Chersonese) p207.1, SNG BM Black Sea IX, 1, 194, here British Museum HPB,p34.1.C.

				

				
					112  Koychev/Mutafov/Peev/Topalov, 2004: 78.

				

				
					113  AE 16 SHH 678; AE 17 SHH 1152; AE 15 SHH 2407; AE 16 SHH 2775; AE 16cSHH 3711; AE 15 SHH 3843 = Moushmov, 1912: no. 5760; Youroukova, 1976: 109, here Berlin, Münzkabinett der Staatlichen Museen, Inv. 18210570.
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					116  AE 12 SHH 2391; SH 6915 = Moushmov, 1912, no. 5761, SNG BM Black Sea IX, 1, 199, here British Museum 1929,1013.256.

				

				
					117  E.g., AR Diobol May 34 (A19/P-); Grose, 1926: no. 3810.
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					121  Peter, 1997: 227–229 shows that Skostokos of Kabyle probably forced Ainos to mint coins for him.

				

				
					122  Cn type 2218, Damyanov/Manov, 2013: 17 tab. 2, fig. 1+1a, Draganov, 2005c: 339, fig. 1–3, Hoover, 2017: 60, 1352, here Numismatik Naumann (formerly Gitbud & Naumann) eA 104 (04.07.2021) lot 91. Cf. id.: 17 for the current location and identification of the coins. An older coin in the British Museum is very similar: compare British Museum 1957,0111.1 and Damyanov/Manov, 2013: fig. 3–6 = Diedrich, 2022: 49 type IV.

				

				
					123  Damyanov/Manov, 2013: 14. If the assumptions in n. 108 are correct, the Celtic coiner may only have resided in the city for a short time while they controlled it.

				

				
					124  Koychev/Mutafov/Peev/Topalov, 2004: 83–84.

				

				
					125  Damyanov/Manov, 2013: 15–17. They expanded the work of Gerassimov 1959. This includes the tetradrachms, cf. Diedrich, 2022: 51.

				

				
					126  This may be supported by the inscription Historical Musuem Jambol Inb. No I- 1068 = Emilov, 2005 Appendix, which is, however, very fragmentary. Emilov suggests that it may have recorded the payment of tribute from Kabyle to Tylis: Emilov, 2005: 328–329. Fittingly, Draganov, 1983a: 114 observed that Kabyle’s trade relations with the Aegean significantly decreased in the period 280–200 BC. This evidence speaks against the idea of Gerassimov 1958, 275 that the relations between Tylis and Kabyle were of an exclusively friendly nature.

				

				
					127  Diedrich, 2022: 65 claims that both the so-called autonomous coinage and that of Kauaros was minted by order of the dynast, but that Kabyle as a city remained autonomous, though as a dependency of Tylis. His arguments are certainly compelling, but the question cannot be treated in more detail here.

				

				
					128  Damyanov/Manov, 2013: pl. 9 = Tetradrachm AR 28 SHH 5162 = Draganov 874/883 (autonomous coin); Damyanov/Manov, 2013: pl. 10 = Tetradrachm AR 28 SHH 2018 = Moushmov, 1912: no. 5758; Youroukova, 1976: 107 (Kauaros coin). Fig.13 provided here is the slightly different Price, 1991: 8882, Draganov, 1993b: 158, 845–885, tab. 40–44, CN type 10004, but the iconography is identical.

				

				
					129  Damyanov/Manov, 2013: pl. 11 = ANS 1956.36.1.

				

				
					130  Cf. Ritchie/Ritchie, 1995: 48–49. For more details on Celtic self-representation of their armament and archaeological excavations see the contributions to Girard 2013. The extensive analysis of Kistler 2009 also shows the centrality of the thyreos shield, so that I would disagree with Draganov, 2005c: 341 that it may actually represent Thracians or Greeks in Apros: an order by Kauaros seems plausible. I do not dispute his claim that Apros was not necessarily occupied by Celts, though; see p. 18, n. 109 (Diedrich 63-64) above. It is further true that the thyreos was widely adopted by Greek and Thracian soldiers by the end of the 3rd century, so the messages on Kauaros’ coins may have been less powerful than those of Kersibaulos decades earlier. But, again, the thyreos remained the marker of Celts in Greek art well into the 2nd century BC and beyond (e.g., Kistler, 2009: 226–230) and Kauaros cannot have missed that.

				

				
					131  A parallel to the hypothetical Galatian snake, see p. 16 above.

				

				
					132  Polyb. 8.22.2.

				

				
					133  Hellenisation shall here be understood as the processual distribution of the elements of Greek culture in an originally non-Greek context, such as the myths, religion, language and writing, knowledge of central texts, architecture, political institutions of the polis, military tactics and equipment, administrative practices etc. It is important to note, as all recent scholarship has emphasised, that this was always a mutual process that often led to the birth of unique, local amalgams of cultures. Cf. Kuhrt & Sherwin-White, 1993: 141–149, Cartledge, 1997: 1–15, Chrubasik & King, 2017.
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					135  Bittel, 1974: 241–246, cf. Coşkun: 2012 for the names – Celtic names only disappeared in the 3rd century AD.

				

				
					136  Anastassov, 2011: 234, 236–238 and, e.g., Strab. 7.1.1, C289, 3.2C296.

				

				
					137  Anastassov ,2011: 234–236 with fig. 24–26.

				

				
					138  Liv. 37, 40.4; 9; 12. On the question which of these are foot soldiers and which are horsemen: Müller/Weissenborn, 1906: 70, n.5. 

				

				
					139  Museum of Fine Arts, Boston, (cf. Burr, Myrina 1934: 112) and Louvre, Paris, Cat. II pl. 151b&d. Polybios mentions thorakitai in the Seleucid army in, e.g., 10.29.6, and in the Achaian army in, e.g., 11.11.4–5.

				

				
					140  The Legio XXII Deiotariana; cf. Grainger, 2020: 215. Cic. ad. Att. 6.1.4 mentions Deiotaros having 30 cohorts of 400 men each in Roman equipment, for which cf. D’Amato, 2009: 44. Cic. Phil. 11.33 and Bell. Alex. 34.4 confirm the Roman armament and training of the Galatian foot soldiers. 

				

				
					141  Near Karalar, 40km northwest of Ankara; Bittel, 1974: 246. His tomb complex, meanwhile, followed a model popular in Macedon, Thrace, Bithynia and Mysia; id.: 247.

				

				
					142  Berenike is mentioned in an inscription (Mitchell, 1993: 28 (n. 8)), Stratonike and Elektra are known from Plutarch (Plut. Mor. 258D = de mul. virt. 21). Péré-Noguès, 2013: 172 assumes Galatian kings may have had several wives or concubines, but it is of course also possible that Berenike and Stratonike are the same person, with the name having been corrupted over time.
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ABSTRACT:

The Gallic invasion of Greece in 280/279 BC left a deep mark in the collective memory of the
Greeks. From then on, they represented the Celts as the stereotypical ‘barbarians’ - primitive,
wild, violent and without any culture of their own. As the newcomers had established
permanent kingdoms in Thrace and Phrygia, however, both sides had to learn how to deal
with each other. The paper asks how the rulers of the Galatians on both sides of the Bosporus
handled this challenge and how this influenced their own identity. To go beyond existing
research, the analysis draws both on the literary Greek sources and the coinage which the
Eastern Celts started to produce in the 3% century BC. It will be shown that the Galatian elites
quickly adapted to the political practices of the Hellenistic world and confidently asserted
their own place within it, mixing their own customs with Greek and local (Thracian, Anatolian)
elements to create a unique blend of identity.

Keywords: Celtic Coinage/Tylis/Galatia/Polybios/Identity

1 This article is loosely based ona paper called How Greek can it be? The identity and representation of Galatian rulers at the turn of the 3rd
10 the 2nd century BC which I held at the conference Definition and Redefinition of Celtic Identities in the Ancient World. An Interdisci-
plinary Approachat the University of Edinburgh on 16 September 2022. My sincere thanks go to the organisers Giovanna Pasquariello
(Edinburgh) and Andrea Pierozi (Florence) and everyone who provided feedback during the session, but especially to Kevin Para-
chaud (Limoges), who also discussed the paper with me several times after the conference. The paper was later discussed under the
title Greek Style, Celtic Message? The representation of Eastern Celtic identity on their earliest coins at the turn of the 3rd to the 2nd century
BC during the conference IIl Congreso Internacional de Arte y Arqueologia del Mundo Anfiguo. La Guerra at the Universidad de Murcia
(18-21 October 2023) and I am grateful to José Fenoll Cascales and Carlos Espi Forcén (both Murcia) for hosting the event as well as
o everyone who participated in the discussions.
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